Such a lot the gods gave to me — to me, the dazed, the disappointed; the barren,
the broken. And yet I am strangely content, and cling desperately to those sere
memories, when my mind momentarily threatens to reach beyond to the
other.[note]H.P. Lovecraft. “The Outsider” in The Call of Cthulhu and Other Weird
Stories. (London: Penguin Classics, 2002), 43.[/note]
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that “we” “ourselves” are caught up in the rhythms, pulsions and patternings of
non-human forces. There is no inside except as a folding of the outside; the mirror
cracks, I am an other, and I always was.[note]Mark Fisher, The Weird and the
Eerie (London: Repeater Books, 2016), 11-12.[/note]



fully prepared to take the step into the unknown. They are possessed by the eerie
calm that settles whenever familiar passions can be overcome. They have
disappeared, and their disappearances will leave haunting gaps, eerie intimations
of the outside.[note]lbid.[/note]



Lovecraft’s stories are full of thresholds between worlds: often the egress will be a
book (the dreaded Necronomicon), sometimes [...] it is literally a portal. [...] The
centrality of doors, thresholds and portals means that the notion of the between is
crucial to the weird.[note]Mark Fisher, The Weird and the Eerie, 28.[/note]



In recent years, the sixties have come to seem at once like a deep past so exotic
and distant that we cannot imagine living in it, and a moment more vivid than now
— a time when people really lived, when things really happened. Yet the decade
haunts not because of some unrecoverable and unrepeatable confluence of
factors, but because the potentials it materialised and began to democratise — the
prospect of a life freed from drudgery — has to be continually
suppressed.[note]Mark Fisher, Acid Communism. (Unpublished).[/note]
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Democracy and ‘progressive democracy’ are synonymous, and indistinguishable
from the expansion of the state. Whilst ‘extreme right wing’ governments have, on
rare occasions, momentarily arrested this process, its reversal lies beyond the
bounds of democratic possibility. Since winning elections is overwhelmingly a
matter of vote buying, and society’s informational organs (education and media)
are no more resistant to bribery than the electorate, a thrifty politician is simply
an incompetent politician, and the democratic variant of Darwinism quickly
eliminates such misfits from the gene pool. This is a reality that the left applauds,
the establishment right grumpily accepts, and the libertarian right has
ineffectively railed against. Increasingly, however, libertarians have ceased to
care whether anyone is ‘pay[ing them] attention’ — they have been looking for
something else entirely: an exit.[note]Nick Land, ,
http://www.thedarkenlightenment.com/the-dark-enlightenment-by-nick-land/[/note
]

Government, of whatever traditional or experimental form, is legitimated from the
outside — through exit pressure — rather than internally, through responsiveness
to popular agitation. The conversion of political voice into exit-orientation (for
instance, revolution into secessionism), is the principal characteristic of
neoreactionary strategy.[note]Nick Land, “
Xenosystems, February 3, 2014,
http://www.xenosystems.net/premises-of-neoreaction/[/note]
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The Outside is the ‘place’ of strategic advantage. To be cast out there is no cause
for lamentation, in the slightest.[note] Nick Land, “ ”. Xenosystems,
August 1, 2014, [/note]

as much as Marcuse’s work was in tune with the counterculture, his analysis also
forecast its ultimate failure and incorporation. A major theme of [his 1964 book]
‘One Dimensional Man’ was the neutralisation of the aesthetic challenge. Marcuse
worried about the popularisation of the avant-garde, not out of elitist anxieties
that the democratisation of culture would corrupt the purity of art, but because
the absorption of art into the administered spaces of capitalist commerce would
gloss over its incompatibility with capitalist culture. He had already seen
capitalist culture convert the gangster, the beatnik and the vamp from “images of
another way of life” into “freaks or types of the same life”. The same would
happen to the counterculture, many of whom, poignantly, preferred to call
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The Virilio / Deleuze-Guattari analysis of Fascism, remember, maintains that
Fascism is essentially self-destructive: a line of pure abolition. As such, Fascism is
just the name for one more variant of the Romantic lust for the Night when all
identity, all individuation, is subsumed in ‘an ecstatic aestheticized experience of
Community’ (Zizek).[note]Mark Fisher, “ ,” K-Punk,
January 9, 2005, http://k-punk.abstractdynamics.org/archives/004725.html — here
Mark is quoting from Slavoj ZiZek, The Plague of Fantasies (London: Verso Books,
2009)[/note]

To remain present in the proximity of another who by dying removes himself
definitively, to take upon myself another’s death as the only death that concerns
me, this is what puts me beside myself, this is the only separation that can open
me, in its very impossibility, to the Openness of a community.[note]Maurice
Blanchot, The Unavowable Community, trans. Pierre Joris (Barrytown: Temple Hill
Press, 1988), 9.[/note]
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When Badiou proclaims that ‘Our wound is not so recent’, we are compelled to

ask: How far does this collective pronoun extend? A response to this question

could be prolonged without definite limit. Everything we might want to say

ultimately folds into it, ‘identity’ most obviously. Whatever meaning ‘communism’

could have belongs here, as ‘we’ reach outwards to the periphery of the universal,

and thus (conceivably) to the end of philosophy.[note]Nick Land, “
”.[/note]
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French identity, radically conceived, corresponds to a failed national project. Is it
not, in fact, the supreme example of collective defeat in the modern period, and
thus — concretely — of humiliation by capital? It is the way the ‘alternative’ dies:
locally, and unpersuasively, without dialectical engagement, dropping —
neglected — into dilapidation. It can be inserted into a limited, yet not
inconsiderable, series of identities making vehement claim to universality without
provision of any effective criterion through which to establish it. When frustrated
by the indifference of the outside, such objective pretentions tend to turn ‘fascist’
in exactly the sense Badiou employs.[note]Ibid.[/note]

The ‘liberation of liberalism’ has scarcely begun. None of this is a concern for
Badiou, however, or for the Islamists. It belongs to another story, and — for this is
the ultimate, septically enflamed wound — as it runs forwards, ever faster, it is
not remotely theirs.[note]Ibid.[/note]

The growing clamour of groups seeking to take control of their own lives portends
a long overdue return to a modernity that capital just can’t deliver. New forms of
belonging are being discovered and invented, which will in the end show that both
steampunk capital and cybergothic ISIS are archaisms, obstructions to a future
that is already assembling itself.[note]Mark Fisher,

”.[/note]
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